234                 Panchapadika

Conciousness as the subject. Doer Enjoyer.

Objection : The self is beyond change, is pure con-
sciousness, is undefiled blise and asanga. Such a self can-
not be the pramata (knower) for a pramana involves pra-
miti (knowledge) ; and pramiti requires 'pramana kriya
parinama' (activity of the meaning of knowledge). This
is impossible in the case of that consciousness. If one is
i^ot a pramata, he can be neither the doer nor the enjoy er.
The vyvahara which is of the nature of samsarga implies the
groups - pramata - pramana " prameya, Karta - Karma -
Kriya, and bhokta - Bhoga - bhoktavya, The vyavahara is
impossible in the case of the self. The ahankara being un-
conscious cannot be the asraya of these. As such there can
be no vyavahara at all.

Further, the prakasa (effulgence) of consciousness is
natural and inherent in it; as such it itself can illumine the
objects. Since it is sarvagata (all-pervamive), it should
illumine everything. This would lead to avyavastha (impo-
ssibility of any distinctions). Hence we should accept the
view that the self is "capable of undergoing transforma-
tions or changes,

Other objections and an examination of these objec-
tions follows :

Objection : These difficulties do not arise if we hold
to the all-pervasive character of the self. Knowledge may
be an act or a property ; and if knowledge aris:s from the
'catushtaya sannikarsha' (coming together of the four) this
knowledge would have to arise as having a 'samavaya' (in-
herent) relation with the self since it can not have any 'pra-
lesasrayatva' (locus) in view of the self being 'niravayava\